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THE  MINISTRY  AND  SACRAMENTS 


REPORT  OF  THE  THEOLOGICAL  COMMISSION 
APPOINTED  BY  THE  CONTINUATION  COMMITTEE 
OF  THE  FAITH  AND  ORDER  MOVEMENT 


1.  In.troduction 

In  presenting  our  Report,  it  may  be  useful  to  recall 
the  following  facts.  Previous  to  the  meeting  of  the 
Continuation  Committee  at  Hertenstein,  Switzerland, 
in  September  1934,  a Theological  Committee  under  the 
chairmanship  of  the  Bishop  of  Gloucester  had  studied 
the  Theology  of  Grace  and  produced  a volume  under 
this  title.  When  that  Committee  presented  its  Report 
on  this  subject  to  the  Continuation  Committee  at  High 
Leigh,  near  London,  in  August  1931,  it  was  requested 
to  pursue  its  study,  directing  its  attention  next  to  the 
doctrine  of  the  Eucharist.  Circumstances  prevented 
anything  being  done  in  this  way  during  the  next  three 
years,  and  at  Hertenstein  in  1934  it  was  decided  that 
instead  of  one  Theological  Committee  three  Commissions 
should  be  appointed  to  study  and  report  upon  different 
questions.  The  Bishop  of  Gloucester  was  appointed 
chairman  and  Dr  Roderic  Dunkerley  secretary  of  this 
Commission  on  the  Ministry  and  Sacraments,  and  the 
Bishop  was  asked  to  gather  a suitable  company  of  theo- 
logians for  the  purpose. 

Several  members  of  the  Continuation  Committee 
were  invited  by  the  Bishop  to  form  the  nucleus  of  the 
Commission,  and  an  introductory  meeting  was  held  at 
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the  conclusion  of  the  Hertenstein  gathering.  A Scheme 
of  study  was  drafted  on  the  following  lines  : 

I.  Views  of  Modern  Churches. 

II.  Biblical  Basis. 

III.  Historical  Study. 

IV.  Constructive  Statements. 

The  names  of  various  scholars  were  suggested  for 
different  parts  of  the  work ; some  of  these  were  un- 
fortunately unable  to  co-operate,  but  gradually  the  list 
was  completed  and  in  all  thirty-one  writers  have  shared 
in  the  production  of  the  volume  about  to  be  published, 
on  the  basis  of  which  the  Report  is  prepared. 

Under  the  first  heading,  papers  have  been  written 
putting  the  following  points  of  view  : 

{a)  Roman  Catholic.  (/)  Congregational. 

(b)  Orthodox  (3  papers).  (9)  Baptist  (2  papers). 

{c)  Anglican.  {h)  Methodist. 

{d)  Lutheran  (3  papers).  (j)  Society  of  Friends. 

{e)  Reformed  (4  papers),  {j)  Churches  of  Christ. 

The  names  of  the  contributors  are  as  follows  : 

Rev.  D.  Dr  Marianus  Johannes  Vetter  (Berlin),  Prof. 
Hamilcar  S.  Alivisatos,  D.Th.  (Athens),  Rev.  Prof. 
Nicholas  Arseniew  (Konigsberg),  Rev.  Fr.  Sergius 
Boulgakoff,  D.D.  (Paris),  Rev.  Canon  O.  C.  Quick, 
D.D.  (Durham),  Rev.  Dr  C.  M.  Jacobs  (Philadelphia), 
Prof.  Dr  Heinrich  Hermelink  (Marburg),  Rt.  Rev. 
G.  E.  H.  Aulen,  D.D.,  Bishop  of  Strangnas,  Prof.  Dr 
Th.  L.  Haitjema  (Groningen),  Rev.  Prof.  W.  Manson, 
D.D.  (Edinburgh),  Prof.  Bela  Vasady,  Th.D.  (De- 
brecen, Hungary),  Prof.  Dr  D.  Mackenzie  (Prince- 
ton), Rev.  President  J.  S.  Whale,  M.A.  (Cambridge), 
Rev.  Prof.  I.  G.  Matthews,  Ph.D.  (Crozer  Seminary, 
U.S.A.),  Rev.  Principal  Underwood,  D.D.  (Rawdon), 
Rev.  Prof.  R.  N.  Flew,  D.D.  (Cambridge),  Carl  Heath 
(Friends’  House,  London),  Principal  W.  Robinson, 
D.D.  (Birmingham).  ' 
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They  were  invited  to  include  in  their  papers  the 
following  points  : 

1.  The  number  of  the  Sacraments. 

2.  The  importance  and  position  of  Baptism  in  the 

Church. 

3.  The  Minister  of  the  Eucharist. 

4.  What  constitutes  a valid  Eucharist. 

5.  The  devotional  meaning  of  the  Eucharist. 

6.  A dogmatic  statement  of  the  meaning  of  the 

Eucharist. 

The  subjects  dealt  with  under  heading  11.  were  : 

{a)  Text. 

{b)  Church,  Baptism  and  Eucharist  in  the  New 
Testament  (2  papers). 

{c)  The  Origin  of  the  Christian  Ministry  (2  papers). 

The  scholars  writing  on  these  questions  are  : 

Sir  Frederic  G.  Kenyon,  Rev.  S.  C.  E.  Legg,  Rt.  Rev. 
A.  E.  J.  Rawlinson,  D.D.,  Bishop  of  Derby,  Prof. 
Maurice  Goguel,  D.D.  (Paris),  Rt.  Rev.  A.  C.  Headlam, 
D.D.,  Bishop  of  Gloucester,  Prof.  Dr  F.  Gerke 
(Berlin),  Rt.  Rev.  Bishop  Palmer. 

Under  heading  III.,  Historical  Study,  considerable 
difficulty  was  experienced  in  finding  contributors  for 
certain  parts  of  our  plan,  which  was  as  follows  : 

{a)  The  Undivided  Church. 

(b)  The  Medieval  Church. 

{c)  The  Reformation  (3  papers,  on  Luther,  Zwingli 
and  Calvin). 

{d)  The  Counter-Reformation. 

Contributions  have  been  received  from  : 

Prof.  Dr  Ernst  Wolf  (Halle),  Prof.  A.  Lecerf  (Paris), 
Rev.  Lie.  Dr  B.  Stasiewski  (Berlin),  and  Prof.  Heiler 
(Marburg). 
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Constructive  statements,  under  heading  IV.,  have 
been  prepared  by 

Prof.  Dr  Edwin  S.  Lewis  (Madison,  New  Jersey), 
Prof.  Dr  R.  Will  (Strasbourg). 

And  a review  of  the  problems,  on  the  basis  of  all  these 
documents,  was  written  by  the  Chairman. 

A meeting  was  held  of  such  members  of  the  Com- 
mission as  were  present  at  the  Continuation  Committee 
at  Hindsgaul,  Denmark,  in  August  1935.  The  above 
scheme  of  study  was  discussed  and  progress  reported  ; a 
report  was  also  given  in  the  meeting  of  the  Continuation 
Committee,  which  passed  a resolution  of  appreciation  of 
the  progress  made. 

A Conference  of  members  of  the  Commission  took 
place  at  the  Palace,  Gloucester,  from  4th  to  14th  August 
1936,  by  invitation  of  the  Bishop,  who  was  chairman 
throughout.  The  following  attended  : Dr  Quick,  Dr 
Arseniew,  Dr  Hermelink,  Dr  Manson,  Dr  Vasady,  Dr 
Flew,  Dr  Robinson,  Dr  Will,  Dr  Gerke,  Dr  Dunkerley 
(secretary)  ; Dr  Neufeld,  of  the  Old  Catholic  Church, 
though  not  a contributor,  was  also  present,  rendering 
valuable  help  in  discussion  and  the  drawing  up  of  this 
report. 

The  Conference  had  before  it  the  majority  of  the 
papers  referred  to  above,  and  it  discussed  the  problems 
along  the  lines  of  the  Chairman’s  “Review.”  It  also  read 
the  “ Conclusions  ” of  the  Committee  on  the  Theology 
of  Grace,  and  wishes  particularly  to  express  its  assent  to 
the  two  following  extracts  : 

I.  ^he  Meaning  of  Grace 

We  agree  that  Divine  Grace  as  revealed  in  Jesus 
Christ  means  the  loving  kindness  of  God  shown  to 
man  in  our  creation,  preservation,  and  all  the  blessings 
of  this  life,  and  especially  in  our  redemption  through 
the  life  and  teaching,  the  death  and  resurrection  of 
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Jesus  Christ,  in  the  sending  of  the  Holy  Ghost,  in  the 
fellowship  of  the  Christian  Church  and  the  gift  of 
God’s  Word  and  Sacraments. 

We  agree  that  it  means  that  man’s  welfare  and 
salvation  depend  upon  God  and  that  God  is  moved  to 
His  gracious  activity  towards  man  by  no  merit  on  man’s 
part,  but  solely  by  His  free,  out-going  Love. 

4.  Grace  in  the  Sacraments 

(1)  We  agree  that  the  Word  and  Sacraments  are 
gifts  of  the  Grace  of  God  to  the  Church  through  Jesus 
Christ  for  the  salvation  of  mankind. 

(2)  The  Sacraments  are  the  work  of  the  Holy  Spirit 
in  the  Church,  and  represent  His  personal  influence  on 
mankind. 

(3)  In  the  Sacraments  there  comes  to  man  a Divine 
gift,  which  each  man  appropriates  through  Faith. 

(4)  It  is  always  to  be  remembered  that  the  loving 
kindness  of  God  is  not  limited  by  His  Sacraments,  and 
that  there  are  many  means  of  Grace. 

The  term  “ Sacramental  Grace  ” is  one  which  is 
liable  to  cause  misconceptions,  and  may  lead  to 
imperfect  views  of  what  is  implied  in  the  Sacraments. 


11.  The  Question  of  Authority 
(i)  The  Biblical  Basis 

We  have  to  begin  with  the  problem  of  the  Biblical 
evidence  for  the  Sacraments  and  the  Ministry.  Here 
arises  the  question  of  the  legitimacy  and  the  results  of 
Biblical  criticism.  There  is  clearly  an  opposition  be- 
tween the  historico-critical  and  the  dogmatic  methods 
of  approach  to  the  Biblical  data.  The  critical  method 
submits  the  New  Testament  data  to  the  rules  of  scientific 
research ; the  dogmatic  method  assumes  a Divine 
reality,  the  working  of  which  transcends  human  reason. 
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Nevertheless  we  are  enabled  to  grasp  by  faith  the  funda- 
mental features  of  revelation. 

We  have  to  ask  whether  the  Sacraments  and  the 
Ministry  can  be  considered  as  explicit  institutions  of 
Jesus,  or  whether  they  are  rather  the  product  of  a 
dynamic  process  which  received  its  first  impulse  from  the 
Person  of  the  historical  Jesus,  but  came  only  later  to  its 
full  development  in  the  life  of  the  Church. 

On  this  point  we  may  observe  that  the  essential 
features  of  the  Sacraments  and  the  Ministry  are  quite 
certainly  connected  with  the  Messianic  consciousness  of 
Jesus  (baptism),  with  the  leading  events  of  His  life  (the 
choice  of  disciples),  and  with  His  Passion  (the  last  supper), 
and  reveal  His  love  to  mankind.  The  customs  and  the 
creeds  of  the  primitive  church  are  an  unmistakeable 
witness  thereof.  Here  we  have  common  ground  both 
for  those  who  pursue  the  task  of  historical  research  and 
for  those  who  seek  to  build  up  the  dogmatic  sacramental 
teaching  of  the  Church. 

The  relationship  of  the  Christian  rites  to  contempo- 
rary Jewish  and  Hellenistic  customs  and  thought  has  to 
be  considered  primarily  in  the  light  of  God’s  educational 
plan  (oLKovofjLLo),  Mystical  communion  with  the 
Divinity  through  the  sacrificial  meal  corresponds  to 
Jewish  as  well  as  to  pagan  conceptions.  It  is  not  clear 
how  far  the  Last  Supper  of  Jesus  is  to  be  brought  into 
/•connection  with  the  Jewish  Passover.  But  it  is  quite 
certain  that  the  Jewish  ideas  of  sacrifice  very  soon  came 
to  influence  the  eucharistic  meal  of  the  Early  Church. 
So  it  is  probable  that  in  the  further  development  of  the 
Sacraments  we  have  to  take  into  account  the  influence 
of  the  Hellenistic  or  Jewish  surroundings.  But  we  must 
emphasise  in  a most  decisive  way,  that  it  is  the  Spirit  of 
Christ  which  pervades  and  sanctifies  these  rites  and  gives 
them  their  meaning  and  their  specific  value.  Further, 
the  ethical  personality  of  Jesus  and  the  spirit  of  the  whole 
gospel  was  proof  against  the  magical  outlook  of  the 
surrounding  religions. 
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From  this  point  of  view  the  critical  investigation 
whether  there  was  an  explicit  institution  of  these  rites 
by  Christ  Himself  cannot  be  decisive  for  the  faith.  We 
recognise  that  the  phrase  ordained  by  Jesus  ” is  used 
in  a wider  or  in  a narrower  sense.  But  textual  criticism 
(Kenyon  and  Legg)  and  the  results  of  liturgical  researches 
(such  as  those  of  Lietzmann)  do  not  invalidate  the  essential 
New  Testament  meaning  of  these  institutions  of  the 
Church. 


Conclusion 

We  agree  that  although  Biblical  criticism  has  led  to* 
some  uncertainty  as  to  the  explicit  words  of  Jesus  in 
regard  to  the  Sacraments  and  the  Ministry,  Baptism  and 
the  Lord’s  Supper  have  occupied, from  the  very  beginning, 
a central  and  determining  position  in  the  life  of  the 
Church,  and  that  these  rites  have  a concrete  historical 
foundation  in  the  human  life  of  Jesus.  We  have  there- 
fore the  right  to  found  the  sacramental  and  ministerial 
practice  of  the  Church  on  a Biblical  basis. 

(2)  The  Bible  and  Tradition 

A question  which  is  fundamental  in  determining 
sacramental  doctrine  and  practice  is  that  of  the  authority 
upon  which  they  rest,  whether  the  Bible  or  the  tradi- 
tion of  the  Church.  The  ecumenical  Councils  of  the 
undivided  Church  did  not  deal  directly  with  matters 
of  sacramental  theology.  But  it  is  evident  that  the 
developed  doctrine  and  practice  of  the  Sacraments,  as 
they  existed  from  patristic  times  onwards,  both  in  East 
. and  West,  depended  to  a great  extent  upon  a tradition 
which  no  appeal  to  the  letter  of  scriptural  texts  is  by 
itself  sufficient  to  justify.  The  Roman  Catholic  and 
Eastern  Orthodox  and  the  Old  Catholic  Churches  would 
justify  such  development  by  appealing  to  an  authority 
of  tradition  supplementing  that  of  Scripture.  On  the 
other  hand  the  Churches  of  the  Reformation  sought 
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to  purge  sacramental  doctrine  and  practice  from  super- 
stitious accretions  by  appealing  to  Scripture  against  a 
tradition  which  they  believed  to  have  become  corrupt. 

There  -might  seem  therefore  to  be  a fundamental 
opposition  between  those  who  find  the  authority  for 
sacramental  doctrine  and  practice  in  the  Scriptures  only, 
and  those  who,  like  the  Roman  Catholics,  the  Old 
Catholics,  and  the  Orthodox,  find  it  in  the  Scriptures 
together  with  the  tradition  of  the  Church.  But  such  a 
sharply  stated  antithesis  does  little  justice  to  the  facts. 

On  the  one  hand,  Protestant  Reformers  often 
appealed  to  the  teaching  of  the  Fathers  against  doctrines 
and  practices  which  were  the  product  of  the  Middle 
Ages.  Few,  if  any.  Churches  of  the  Reformation  would 
deny  all  weight  to  Church  tradition  in  guiding  the 
interpretation  of  Scripture  ; and  in  many  of  them  that 
tradition  is  explicitly  accepted  as  a subordinate  authority, 
the  utterance  of  which  is  formulated  in  their  several 
Confessions.  Many,  again,  who  insist  most  strongly  on 
the  appeal  to  Scripture,  do  not  interpret  that  appeal  in 
any  formal  or  legalistic  way,  but  regard  it  rather  as  an 
appeal  to  the  living  Word  of  God,  expressed  in  the  record 
of  Scripture  and  speaking  to  the  Church  to-day,  in  the 
power  of  the  Holy  Spirit  to  enable  it  to  adapt  both 
doctrines  and  ceremonies  to  the  mind  and  will  of  Christ. 

On  the  other  hand,  the  Orthodox  and  Old  Catholic 
Churches  have  always  regarded  Scripture  as  the  testing 
and  controlling  principle  of  the  Church’s  tradition.  And 
in  regard  to  the  Roman  Catholic  Church  its  acceptance 
of  the  Augustinian  principle  is  worth  noticing  : that 
the  Sacraments  are  the  Sacraments  of  Christ  rather  than 
of  the  Church,  so  that  the  tradition  of  the  Church 
cannot  in  any  way  modify  what,  according  to  Scripture, 
Christ  has  appointed  in  respect  of  any  Sacrament. 

Bearing  these  facts  in  mind,  we  agree — 

(i)  That  in  all  sacramental  doctrine  and  practice 
the  original  and  ultimate  authority  is  Christ  Himself. 
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(2)  That  His  Will  is  made  known  to  us  through  the 
Holy  Spirit  who  enables  us  to  interpret  Scripture  as 
expressing  the  living  Word  of  God  to  every  age,  and 
has  constantly  guided  the  Church  and  moulded  its 
tradition  in  so  far  as  it  has  walked  by  faith  in  its  living 
Lord. 

(3)  We  recognise  the  true  guidance  of  the  Holy 
Spirit  by  the  acknowledgment  of  the  lordship  of  Jesus. 

(4)  All  Church  tradition  ought  to  be  controlled  and 
tested  by  Scripture. 

(5)  That  the  Church  is  to  be  looked  on,  not  as  a 
merely  conservative  or  static  society,  but  as  a living 
and  growing  organism  and  communion,  the  Holy 
Spirit  guiding  us  into  all  truth. 

HI.  Historical  Survey 
(a)  ^he  Undivided  Church 

There  are  two  main  characteristics  of  this  period. 
In  the  first  place  the  varieties  of  teaching  presuppose  a 
rich  and  fully  developed  sacramental  life  in  the  Church. 
Secondly,  amid  the  varieties  of  teaching  there  is  an 
absence  of  precise  and  rigid  theological  definition  such 
as  is  found  in  later  periods. 

(i)  Baptism  seems  of  greater  moment  in  a pagan 
society  than  in  a civilisation  which  is  nominally  Chris- 
tian. In  this  period  when  converts  were  baptised  into 
the  Church  from  Judaism  or  heathenism,  stress  was 
naturally  laid  on  the  actual  change  of  life  which  was 
marked  by  the  Sacrament  of  Baptism.  The  old  life  of 
sin  was  put  away ; the  new  life  was  entered.  The  old 
self  was  dead  ; the  new  man  was  raised  up.  Hence 
great  emphasis  was  laid  on  the  heinousness  of  post- 
baptismal  sin.  But  inasmuch  as  sins  were  as  a matter 
of  fact  committed  after  Baptism,  and  discipline  had  to 
be  preserved  within  the  Church,  emphasis  came  to  be 
laid  on  Penance. 

Another  development  was  of  great  importance  for 
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the  future.  The  controversy  on  re-baptism  revealed  two 
views  as  to  the  nature  of  Sacraments.  In  the  earlier  period 
it  was  everywhere  assumed  that  the  validity  of  every 
Sacrament  was  essentially  derived  from  its  authorisation 
by  the  Church.  The  Sacraments  were  the  Sacraments 
of  the  Church,  and  were  performed  within  the  Church 
by  a minister  accredited  to  act  on  behalf  of  the  Church. 
Cyprian  deduced  from  this  assumption  his  view  that 
Sacraments  performed  by  heretics  were  null  and  void. 
On  the  other  hand,  Augustine  separated  the  question 
of  the  validity  of  Baptism  from  its  authorisation  by  the 
Church  by  maintaining  that  the  power  of  baptising  or 
of  giving  any  of  the  Sacraments  could  not  be  lost.  He 
produced  a profound  change,  which  was,  however, 
introduced  incidentally.  The  two  views  lie  together  in 
his  writings.  He  still  held  that  the  Sacraments  were  the 
Sacraments  of  the  Church,  and  yet  held  that  outside  the 
Church  the  Bishop  could  administer  valid  Sacraments. 

With  regard  to  the  Eucharist  there  were  even  greater 
varieties  of  teaching.  Sometimes  the  elements  are 
identified  with  the  sacred  realities  of  the  Body  and 
Blood  of  Christ.  On  the  other  hand,  both  in  Eastern  and 
in  Western  writers  language  is  used  which  seems  to  imply 
a distinction  between  the  elements  and  that  which  they 
signify.  Sometimes  the  same  author  will,  in  one  writing, 
use  language  which  speaks  of  the  consecrated  bread  and 
wine  as  the  veritable  Body  and  Blood  of  the  Lord,  and 
elsewhere  use  language  which  regards  the  Flesh  and 
Blood  as  the  life-giving  words  of  Jesus  received  in  faith. 

Again,  many  writers  describe  the  Eucharist  as  a 
sacrifice.  While  the  carnal  sacrifices  of  Judaism  and  the 
heathen  are  everywhere  repudiated,  some  writers  use 
language  which  implies  that  the  sacrifice  is  propitiatory. 
Some — notably  St  Augustine — tend  to  regard  the  sacri- 
fice as  the  presentation  of  praise  and  thanksgiving,  as 
the  offering  of  the  self  to  God,  as  the  dedication  of  the 
society  and  congregation  of  the  saints,  united  with  their 
Lord,  to  the  Father  in  heaven. 
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Throughout  this  period  there  lives  in  the  Church  a ' 
profound  sense  of  the  divine  gift  which  is  offered  in  the 
Eucharist.  The  Sacrament  is  a means  of  union  with 
Christ  Himself,  a participation  in  the  blessings  of 
redemption,  a bond  of  union  between  all  believers.  It 
is  a memorial  of  the  Passion  ; it  is  also  union  with  our 
Lord  in  His  suffering  and  in  His  triumph  over  death. 
It  is  in  this  Sacrament  that  He  comes  in  glory  to  be 
adored  by  the  faithful.  His  heavenly  sacrifice  is  re-pre- 
sented afresh  in  every  Eucharist.  And  His  coming  to 
His  own  in  this  Sacrament  points  forward  to  the  final 
consummation  when  He  shall  come  in  glory  for  the  last 
Judgment. 

Amid  all  these  varied  utterances  of  devotion  there 
is  discernible  in  the  liturgies  the  growing  tendency  to 
emphasise  the  work  of  the  Holy  Spirit  in  eucharistic 
worship.  The  Christian  outlook  which  condemns  any- 
thing magical  is  preserved  in  all  liturgical  documents. 
In  particular  the  invocation  of  the  Spirit  in  the  prayer  of 
Consecration  preserved  the  spiritual  character  of  the  rite. 

(2)  The  more  varied  the  teaching,  the  more  notable 
appears  the  absence  of  rigid  definition.  This  is  shown 
in  the  use  of  the  very  word  Sacrament.  The  word  might 
be  used  for  the  mysteries  of  the  faith  as  well  as  for 
ecclesiastical  rites.  It  might  be  used  for  any  rite  of 
which  there  was  an  external  sign.  There  was  no  certain 
teaching  as  to  the  number  of  the  Sacraments.  The 
number  was  not  limited,  though  we  hear  far  more  of 
Baptism  and  the  Eucharist  than  of  the  other  rites  which 
came  in  the  medieval  period  to  be  recognised  as  Sacra- 
ments both  in  the  Western  and  the  Eastern  Church. 
At  the  same  time  an  advance  towards  a more  explicit 
definition  was  made  by  John  of  Damascus,  who,  like 
Gregory  of  Nyssa,  used  the  phrase  “ transmade  ” of  the 
effect  of  consecration  on  the  elements  in  the  Eucharist. 
He  repudiates  the  phraseology  which  describes  the 
elements  after  consecration  as  the  figures  of  the  Body 
and  Blood  of  Christ.  He  continues  the  teaching  that 
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the  consecration  is  effected  by  the  work  of  the  Holy 
Ghost,  who  is  invoked  in  the  liturgy,  and  that  the 
^ Eucharist  is  a sacrificial  presentation  of  Christ  to  God. 

(b)  The  Medieval  Church 

In  the  medieval  period  the  teaching  concerning  the 
Sacraments  became  systematised. 

1.  The  first  fact  to  notice  is  that  the  number  of  the 
Sacraments  was  fixed  at  seven.  This  was  definitely  done 
in  the  twelfth  century,  and  in  the  Liber  Sententiarum, 
of  Peter  Lombard,  the  seven  Sacraments  are  Baptism, 
Confirmation,  the  Eucharist,  Penance,  Extreme  Unction, 
Order,  Marriage.  Before  this  time  there  is  no  definite 
rule,  but  the  number  seven  was  so  easily  and  widely 
accepted  that  it  seems  to  have  corresponded  to  a usage 
already  established.  It  must,  however,  be  admitted  that 
this  restricting  of  the  number  to  seven  was  more  the 
result  of  theological  speculation  than  of  the  tradition 
of  the  Church. 

2.  The  dogma  of  transubstantiation  was  definitely 
accepted  at  the  Fourth  Lateran  Council  in  1215.  It 
must  be  noted  that  this  term  should  be  explained  in 
relation  to  the  forms  of  thought  in  the  Middle  Ages, 
especially  the  Aristotelian  philosophy  and  its  influence 
on  dogmatic  speculation.  In  the  tenth  century  theories, 
which  it  is  not  unfair  to  describe  as  materialistic,  had 
begun  to  prevail  in  accordance  with  a more  and  more 
materialistic  type  of  piety.  Berengarius  had  been 
compelled  to  sign  a crude  and  materialistic  confession. 
It  was  to  correct  this  that  the  Scholastic  philosophy 
was  used  to  substitute  a metaphysical  for  a quasi-physical 
interpretation,  and  the  change  in  the  bread  and  wine 
was  defined  in  the  terms  of  substance  and  accidents, 

3.  The  acceptance  of  this  definition  and  the  emphasis 
on  the  miraculous  nature  of  the  change  and  of  the  real 
Presence  of  Christ  in  the  Eucharist  led  to  a great  develop- 
ment in  the  Adoration  of  Christ  in  the  Mass.  Attention 
was  concentrated  not  on  the  Communion  but  on  the,^ 
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Consecration.  While  the  other  Sacraments  were  com- 
pleted in  the  application,  the  Eucharist  was  completed 
in  the  consecration  (St  Thomas  Aquinas).  The  ceremony 
o£  the  Elevation  of  the  Host  was  introduced.  The 
festival  of  Corpus  Christi  was  instituted  in  1264,  thus 
emphasising  extra-liturgical  eucharistic  worship.  There 
was  also  a growth  of  materialistic  eucharistic  piety  in  the 
adoration  of  blood  relics  and  bleeding  Hosts  and  other 
beliefs  and  customs  in  the  later  Middle  Ages.  The 
habit  of  Communion  fell  largely  into  disuse  and  the 
cup  was  refused  to  the  laity. 

4.  The  doctrine  of  the  Sacrifice  of  the  Mass  and  the 
practiceof  offering  it  with  special  intention  was  developed. 
There  can  be  no  doubt  that  the  belief  widely  prevailed 
that  the  Sacrifice  of  the  Mass  operated  in  a mechanical 
way  for  the  benefit  not  only  of  those  present  but  also  of 
those  for  whom  it  was  offered,  in  particular  for  the  souls 
of  the  departed.  There  was  therefore  a great  multi- 
plication of  private  Masses. 

5.  While  the  religious  thought  of  the  Middle  Ages 
was  largely  concentrated  on  the  Eucharist,  a systematic 
theology  of  all  the  Sacraments  was  developed  and  made 
the  basis  of  religious  life.  The  discipline  of  Penance 
was  largely  extended.  The  duty  of  annual  confession  of 
all  sins  was  laid  upon  the  faithful,  and  the  imprecatory 
form  of  Absolution  was  replaced  by  the  declarative  form 
of  a judicial  act.  The  doctrine  and  practice  of  indul- 
gences was  set  up  as  an  additional  satisfaction  required. 
This  practice  depended  on  the  so-called  “ thesaurus 
ecclesiae^^'^  consisting  in  the  overflowing  merits  of  Christ 
and  the  Saints  dispensed  to  the  faithful,  including  the 
dead,  by  the  Church  authorities. 


(c)  ^he  Reformation  Period 

The  Reformation  was  in  part  a reaction  against  this 
Sacramental  system  of  the  Medieval  Church  ; in  which 
the  free  gift  of  the  Divine  Grace  had  been  depreciated, 
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according  to  the  Reformers,  through  being  confined 
within  priestly  and  material  channels.  They  saw  in 
this  system  a direct  consequence  of  the  Scholastic 
Philosophy,  which  had  its  roots  in  Aristotle.  For  this 
reason  they  rejected  it  as  an  invention  of  human  reason, 
by  which  the  sole  sovereignty  of  the  Divine  Grace  was 
set  aside  {sola  gratia). 

Over  against  this  Sacramental  System  they  set  the 
Word  of  God  {purum  verbum  Dei)  at  the  centre  both  of 
Church  and  Faith.  It  is  the  Word  of  God  alone  which 
gives  us  assurance  of  our  redemption  and  awakes  faith 
in  us  through  the  testimonium  Spiritus  Sancti  internum. 
Faith,  as  a gift  of  God,  and  not  the  Sacramental  System, 
is  the  only  ground  of  our  redemption  {sola  fide).  For 
the  Reformers,  Faith  itself  is  already  Manducatio  Spiri- 
tualise and  here  they  can  appeal  to  St  Augustine’s  word, 
“ Crede  et  manducasti,'^^  In  the  teaching  of  the  Reformers 
the  Sacrament  of  the  Holy  Communion  has  no  value 
apart  from  the  living  Word  of  God.  Nevertheless  the 
Manducatio  Sacramentalis  retains  its  distinctive  signifi- 
cance. The  Sacrament  is  for  them  verbum  visibile  and, 
as  such,  a personal  assurance  of  the  real  presence  of  the 
Divine  Word  of  Grace,  which  works  for  the  strengthen- 
ing and  development  of  our  faith.  The  Sacraments  are 
seals  and  pledges  of  the  Divine  promises,  and  of  the  Real 
Presence  of  Christ. 

The  fact  that  the  Reformers  accepted  only  two 
Sacraments  does  not  mean  that  they  did  not  put  a high 
value  on  the  Sacraments.  It  rather  shows  that  they 
defined  the  nature  of  a Sacrament  in  a stricter  way.  They 
saw  in  Baptism  and  the  Lord’s  Supper  God’s  immediate 
ordinances,  through  His  only  begotten  Son,  unto  salvation. 


^he  Council  of  ^rent 

The  Council  of  Trent  (1545-63)  consolidated  the 
Sacramental  system  of  the  Roman  Church,  giving  to  it 
its  ultimate  form  and  conciliar  authority. 
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We  have  to  note  the  following  points  : 

1.  Christ  has  instituted  all  seven  Sacraments  and  is 
their  minister  primarius 

2.  Not  all  Christians  have  the  authority  to  administer 
the  Word  and  all  Sacraments. 

3.  With  the  exception  of  Baptism  and  Matrimony 
only  the  priest  or  bishop  is,  in  power  of  his  ordination, 
minister  instrumentalis  of  the  Sacraments,  but  acting 

in  persona  Christie 

4.  The  validity  of  the  Sacraments  does  not  depend 
upon  the  orthodoxy  or  the  moral  worthiness  of  the 
minister  but  only  upon  his  intention  “ saltern  faciendi 
quod  facit  ecclesia,"^^ 

5.  The  opus  operatum  guarantees  the  gracious  acting 
of  God  against  all  merely  human  activity  in  the  Sacra- 
ments. While  the  unworthy  administering  of  Sacraments 
is  to  be  held  as  sacrilegious,  the  unworthy  reception  is  a 
hindrance  to  divine  grace  {Obex  Sacramenti), 

6.  Particularly  we  have  to  note  that  in  the  Eucharist 
the  whole  Christ  is  present,  “ vere,  realiter,  et  sub- 
stantialiter that  the  Sacrifice  of  the  Mass  is  a real 
sacrifice,  and  its  essential  identity  with  the  Sacrifice  on 
the  Cross  is  declared. 

There  is  a difference  between  a bishop  and  a priest 
in  so  far  as  the  bishop  only  can  ordain  and,  as  a rule, 
confirm.  The  Sacrament  of  Penance  is  absolutely 
necessary  for  salvation  for  all  mortal  sin  after  Baptism, 
absolution  being  a judicial  act  of  the  authorised  priest. 

(d)  T^he  Orthodox  Church 

The  Orthodox  Church  lays  great  stress  on  the 
Sacraments.  One  may  even  say  that  her  outlook  is  to  a 
great  extent  a sacramental  one.  For  her  the  Sacraments 
are  the  premises  and  the  tokens  of  the  hallowing  of  the 
whole  life  of  a Christian  and  of  the  whole  of  man,  body 
and  soul,  by  the  transfiguring  and  creative  power  of  the 
Holy  Spirit.  In  the  Sacraments  of  the  Church  we  have 
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the  hallowing  of  the  life  of  the  individual  on  the  back- 
ground of  and  in  most  intimate  connection  with  the 
great  life  of  the  Church.  The  whole  Church  is,  so  to 
say,  acting  here.  It  is  accomplished  by  the  free — not 
magical — power  of  the  Holy  Spirit.  It  means  that  the 
outlook  is  spiritual  and  ethical,  not  mechanical  and 
magical.  And  it  is  dynamic,  not  static  ; it  means  a 
spiritual  growth.  But  this  process  has  to  take  hold  of 
the  whole  of  man,  body  and  soul ; it  is  not  abstract  nor 
purely  interior.  The  sacramental  hallowing  of  life  is 
intimately  connected  with  the  Logos  who  became 
Flesh — with  His  Incarnation  and  with  the  future 
revelation  of  His  glory.  And  so  there  is  also  a quite 
distinctly  eschatological  ring  in  the  Sacraments.  They  are 
in  the  eyes  of  the  Church  tokens  and  pledges  of  our  future 
transfiguration,  of  the  life  to  come,  of  the  life  eternal. 

The  authoritative  teaching  of  the  Orthodox  Church 
is  couched  in  her  liturgy,  which  does  not  exclude  the 
possibility  of  eucharistic  theology.  Her  liturgy  and  her 
'prayer  is  the  most  adequate  expression  of  her  mind. 
There  was  a time  (especially  from  the  seventeenth 
century  onwards)  when,  under  Roman  influence,  there 
was  a definite  scholastic  trend  amongst  orthodox  theo- 
logians, but  now,  as  stated  by  Professor  Alivisatos,  there 
is  a distinct  return  to  the  more  essential  and  less  forma- 
listic teaching  of  the  Fathers.  John  Chrysostom,  Basil 
the  Great,  Cyril  of  Jerusalem,  Cyril  of  Alexandria  and 
John  of  Damascus,  later  also  Symeon  Metaphrastes  and 
Symeon  the  New  Theologian,  are  the  great  expounders 
of  the  sacramental  life  of  the  Church,  especially  of  the 
eucharistic  Sacrament. 

The  number  of  the  Sacraments  was  fixed  at  seven 
in  the  Orthodox  Church  in  comparatively  later  times 
(the  fourteenth  century  and  onwards)  by  theologians 
who  were  influenced  by  the  processes  of  systematisation 
and  fixation  which  had  taken  place  in  the  Roman 
Church.  But  the  Orthodox  Church  maintains  that 
all  these  Sacraments  were  already  spoken  of  as  Sacra- 
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merits  even  in  patristic  times,  although  the  actual 
number  was  not  fixed  (the  Fathers  speak  of  two,  three, 
four,  seven  or  even  more  Sacraments),  and  that  they 
all  have  roots  and  foundation  in  the  New  Testament — 
in  the  teaching  and  practice  of  the  Lord  Himself  or  of 
His  apostles. 

It  is  not  unusual  with  Orthodox  theologians  to 
point  to  the  leading  importance  of  the  Sacraments  of 
Baptism  and  the  Eucharist,  the  first  being  the  ingrafting 
of  the  new  re-generated  life  into  the  soul  of  the  Christian, 
the  second  being  its  spiritual  feeding.  But  the  Grace 
of  God  is  not  bound  by  the  Sacraments ; “ The  Spirit 
breathes  where  it  wills.” 

The  Sacraments  are  of  the  utmost  value  in  the  eyes 
of  the  Orthodox  Church,  manifesting  the  power  of  Our 
Lord’s  Incarnation  and  the  Spirit  of  God  taking  hold  of 
the  whole  of  our  life,  the  physical  as  well  as  the  spiritual, 
in  the  process  of  regeneration  and  the  creation  of  a new 
mankind.  But  the  fulfilment  is  still  to  come.  The 
plenitude  is  not  the  Sacraments  but  the  future  revela- 
tion of  His  glory. 

Note  i.  The  Orthodox  Church  considers  that  the 
Sacrament  of  Ordination  is  a presupposition  for  the 
performance  of  all  the  Sacraments  (with  the  occasional 
exception  of  Baptism,  which  may  be  under  certain 
circumstances  administered  by  laymen). 

Note  2.  What  are  the  chief  points  of  difference  in 
Eucharistic  belief  between  the  Orthodox  Church  and 
some  other  Christian  Churches  ? 

(a)  The  Orthodox  Church  believes  in  the  change  of 
the  elements  into  the  real  Body  and  the  real  Blood  of 
Christ.  The  “ how  ” is  a mystery  unfathomable. 

(b)  The  sanctified  elements  remain  the  Body  and 
Blood  of  Christ ; they  are  not  the  Body  and  Blood  only 
during  the  communion  in  usu  ”). 
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IV.  Modern  Tendencies 

While  in  the  nineteenth  century  a tendency  to  over- 
emphasise the  spiritual  and  moral  element  in  religion  at 
the  expense  of  the  sacramental  element  may  be  per- 
ceived, there  began  in  the  twentieth  century  a new 
movement,  starting  from  causes  not  to  be  sought  wholly 
in  the  religious  life  of  the  churches,  towards  a high 
valuation  of  the  Sacraments  and  of  their  place  in  the  life 
of  religion.  Among  general  causes  of  a non-ecclesiastical 
kind  the  desire  for  authority  amid  the  universal  unrest 
of  the  period  and  a new  emphasis  upon  the  community 
in  contrast  to  the  individualistic  disintegration  of  society 
may  be  recognised  as  of  special  importance.  On  the 
other  hand,  in  art,  literature  and  philosophy  alike,  as  in 
public  and  ecclesiastical  life,  the  way  was  opened  up  for  a 
better  understanding  of  symbol  and  of  all  outward  forms 
as  necessary  expressions  and  vehicles  of  spiritual  con- 
ceptions. Beyond  this,  in  practically  all  churches 
and  denominations,  over  against  the  consolidation  of 
anti-Christian  forces  in  our  age,  there  is  a new  investiga- 
tion of  the  forces  underlying  the  life  of  the  Church  and 
of  the  fundamental  doctrines  on  which  they  are  based. 
This  has  furthered  the  new  understanding  of  Church, 
Ministry  and  Sacraments.  But  this  may  well  evoke 
afresh  denominational  distinctions. 

I.  The  liturgical  movement  of  the  Roman  Catholic 
'Church  seeks  on  the  one  hand  to  replace  the  individual- 
istic and  moralistic  understanding  of  the  Mass,  as  the 
meritorious  fulfilment  of  the  Golgotha  sacrifice  in  its 
daily  repetition  through  the  priest,  by  reviving  the  early 
Christian  Mystery  Celebration  and  the  life  of  fellowship 
in  the  sacrificial  meal  for  which  all  believers  assemble  as 
members  of  the  Kingdom  of  Christ.  On  the  other  hand, 
it  aims  by  a conscientious  return  to  the  oldest  tenets  and 
rites  of  the  Roman  Missal  and  Breviary  to  give  intelligible 
form  to  the  practice,  in  all  its  details,  of  the  Church 
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in  its  classical  (old  Roman)  period.  It  also  encourages 
more  frequent  communion. 

The  Roman  Catholic  movement  for  return  to  the 
Bible,  which  was  partly  connected  with  the  liturgical 
movement  and  started  from  the  Biblical  elements  in 
the  liturgy,  has  awakened  understanding  of  the  whole  of 
Holy  Scripture,  and  has  contributed  to  the  laying  of 
stronger  emphasis  upon  the  Gospel  in  the  religious  life 
of  the  Roman  Catholic  Church. 

2.  The  Orthodox  Church  has,  through  the  events  of 
recent  years,  and  particularly  through  religious  persecu- 
tion in  Soviet  Russia,  and  at  the  same  time  through  a 
closer  contact  with  Western  Christianity,  attained  to 
a deeper  self-knowledge.  In  opposition  to  an  exterior 
ritualism  and  scholasticism  a stronger  emphasis  is  laid 
on  the  New  Testament  and  Patristic  aspects  of  the  Faith. 
With  regard  to  the  Church,  the  dynamic  and  pneumatical 
view  of  Khomiakoff  (1804-60),  whose  dominating  idea 
is  “ sobornost  ” (spirit  of  fellowship),  following  the 
teaching  of  the  Epistle  to  the  Ephesians,  has  become 
influential  in  Russian  theology.  More  frequent  com- 
munion is  being  encouraged  in  recent  years. 

3.  In  the  Anglican  Churchy  the  Oxford  Movement, 
following  the  Evangelical  Revival,  started  about  a 
hundred  years  ago  and  was  connected  with  the  romantic 
movement  of  the  time.  It  succeeded,  despite  the  many 
crises  through  which  it  passed  and  is  still  passing,  in 
reviving  in  all  sections  of  the  Church  of  England  and 
also  in  the  Nonconformist  Churches,  as  well  as  in  certain 
ecclesiastical  groups  within  Continental  Protestantism, 
a new  interest  in  questions  of  Church  and  Sacrament, 
and  also  of  the  Ministry.  It  promoted  a discussion  of 
fundamental  principles  which  is  likely  to  yield  further 
results  in  connection  with  the  subjects  now  under 
discussion. 

The  influence  of  the  Oxford  Movement  was  intensified 
by  the  emergence  on  the  Continent  of  the  Old  Catholic 
Movement.  Here,  in  a Catholicism  free  from  Rome,  in 
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which  the  ancient  Christian  Mystery  was  revived  in  the 
language  of  the  people,  we  have  a parallel  to  Anglo- 
Catholicism  by  which  an  understanding  of  the  liturgical 
and  sacramental  element  in  the  Churches’  life  was 
re-awakened. 

4.  In  the  Churches  of  the  Continental  Reformation 
the  new  interest  taken  in  Luther,  Zwingli  and  Calvin, 
inspired  partly  by  the  Quatercentenary  celebrations  of 
the  Reformation,  partly  by  the  theocentric  theology  of  the 
present  and  its  tasks  (Neo-Lutheranism,  Neo -Calvinism 
and  Dialectic  Theology),  and  by  the  reconstruction 
of  the  ecclesiastical  life  since  the  war,  has  had  a two- 
fold result.  On  the  one  hand,  a better  understanding 
of  the  differences  created  by  the  controversy  over  the 
Holy  Communion  has  brought  out  and  confirmed  the 
elements  of  opposition  in  the  various  confessions  ; on  the 
other  hand,  the  common  basis  underlying  the  ecclesiastical 
and  sacramental  life,  in  other  words,  the  power  of  God’s 
Word  to  create  fellowship  in  Christ  and  to  make  itself 
present  to  sense  in  the  Sacrament,  has  been  elaborated. 

In  the  Churches  of  the  Calvinistic  Reformation 
isolated  attempts  at  liturgical  reform  have  been  under- 
taken with  the  purpose  of  imparting  richer  form  or  more 
thoughtful  meaning  to  the  austere  forms  of  worship. 
But  here  as  well  as  in  Lutheranism  with  its  richer  liturgical 
traditions  it  has  come  to  be  recognised  that  the  need 
of  sacramental  service,”  which  undoubtedly  exists,  is  not 
to  be  met  only  through  liturgical  innovations,  particularly 
in  the  present  period  of  conflict,  but  also  by  the  simple 
method  of  educating  congregations  in  obedience  to  the 
faith  by  the  preaching  of  the  Word  of  forgiveness  and 
promise  on  the  part  of  the  Church’s  Ministry.  This 
Word  Christ  Himself  offers  to  the  individual  in  the 
Sacrament  by  which  it  becomes  for  the  believer  event 
and  fact. 

5.  In  the  Church  of  Scotland^  since  the  middle  of 
last  century,  tendencies  partly  inspired  by  the  Oxford 
Movement  in  England,  partly  independent  but  running 
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on  parallel  lines,  have  liberated  theology  from  some  of 
the  austere  aspects  of  Calvinism  and  have  contributed 
to  the  enrichment  of  devotional  life.  There  has  been  a 
deeper  sense  of  the  unity  underlying  Scottish  religion 
from  the  early  days  of  the  Celtic  Church,  a revived 
interest  in  Presbyterian  origins  with  a new  emphasis 
upon  the  liturgy  and  order  of  the  Reformation  period, 
a development  of  mysticism,  and  a fuller  recognition  of 
the  sacramental  element  in  the  Church’s  life.  A greater 
frequency  of  Holy  Communion  in  the  Church  may  be 
noticed,  also  the  organisation  of  retreats  for  ministers 
and  devotional  conferences  for  young  people,  at  which 
the  Sacrament  is  observed.  Liturgical  manuals  have 
been  freely  introduced  to  provide  materials  for  the 
further  observance  of  the  Christian  Year,  and  with  a 
stronger  insistence  upon  the  historical  character  of  the 
reformed  religion  there  has  come  also  an  expansion  of 
ecumenical  interest  and  sympathy. 

6.  So  far  as  the  Free  Churches  of  Great  Britain  are 
concerned  we  have  to  note  that  they  include  within 
themselves  those  who  hold  a high  view  of  both  Church 
and  Sacraments,  those  who  hold  a high  view  of  the 
Church  but  not  of  the  Sacraments,  and  those  whose 
attitude  approximates  to  that  of  the  Society  of  Friends. 
Half  a century  ago  the  high  view  of  the  Holy  Communion, 
found  in  the  Savoy  Declaration  (1658),  was  revived 
amongst  Congregationalists  by  Dr  Dale,  whose  influence 
went  far  beyond  his  own  Church.  That  view  is  to-day 
receiving  a fresh  emphasis.  Similarly,  among  Baptists, 
though  everywhere  they  reject  sacerdotalism,  there  has 
been  a return  in  certain  quarters  to  the  classical  Calvinist 
view  of  the  Eucharist  and  to  their  own  traditional 
emphasis  on  what  God  does  in  Baptism,  as  well  as  what 
man  does.  While  early  Methodists,  under  the  influence 
of  the  Wesleys,  revived  the  practice  of  sacramental 
worship  and  shared  the  Wesleys’  high  sacramental  views, 
other  views  later  gained  currency.  But  more  recently 
considerable  attention  has  been  given  to  sacramental 
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doctrine.  In  a careful  statement  the  Methodist  Con- 
ference (1936)  declared  that  Baptism  is  “not  only  an 
outward  symbol,  but  also  a channel  of  inward  Grace.” 

7.  In  the  middle  of  the  eighteenth  century  a move- 
ment had  arisen  in  the  Church  of  Scotland  for  restoring 
the  Lord’s  Supper  as  the  central  act  of  Christian  worship. 
This  movement  found  its  chief  fulfilment  in  the  teaching 
of  Alexander  Campbell  in  America  in  the  early  days  of 
the  nineteenth  century,  who  emphasised  (i)  the  insti- 
tutional and  corporate  character  of  Christianity,  with 
consequent  emphasis  on  the  Church  ; (2)  the  necessity 
of  the  Sacraments  as  re-presenting  the  saving  acts  of  God 
in  Christ  and  as  effecting  in  us  His  saving  Grace.  This 
teaching  resulted  in  the  formation  of  the  Disciple 
Church,  in  which  to  a large  extent  it  has  lived  on. 
To-day  in  America  there  is  evident,  especially  in  the 
work  of  the  realist  theologians,  a movement  away  from 
subjectivity  and  empiricism,  towards  an  emphasis  on 
objectivity  in  the  whole  field  of  theology.  And  in  all 
the  American  Churches  this  is  having  its  influence  in  a 
revived  sacramental  life  and  a renewed  emphasis  on 
sacramental  doctrine. 

V.  What  Constitutes  a Sacrament 
^he  Definition  of  a Sacrament 

Before  studying  the  teaching  and  practice  of  the 
Church  about  Sacraments  it  is  convenient  to  attempt 
to  discover  what  is  meant  by  a Sacrament. 

The  word  Sacramentum  in  Latin  meant  the  external 
action  of  a religious  rite,  and  had  much  the  same  signi- 
ficance as  signum,  Augustine  says,  “ signa  cum  ad  res 
divinas  pertinent  sacramenta  appellantur,^^  and  in  the 
English  Prayer  Book  we  have  “ the  sign  or  Sacrament 
of  so  great  a thing.”  But  it  has  come  to  be  used  for  the 
whole  of  a religious  rite,  both  the  external  action  and 
the  religious  significance. 

It  will  be  convenient  first  to  give  specimens  of 
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definitions  of  Sacraments.  According  to  the  Church  of 
Rome,  SacramentunL  est  invisibilis  gratiae  visihile  signum 
ad  nostram  iustijicationem  institutum.  According  to  the 
Church  of  England  a Sacrament  means  an  outward 
and  visible  sign  of  an  inward  and  spiritual  Grace,  given 
unto  us,  ordained  hj  Christ  himself,  as  a means  whereby 
we  receive  the  same,  and  a pledge  to  assure  us  thereof.” 
In  the  Russian  catechism  of  Archbishop  Philaret  a 
Sacrament  is  defined  as  follows  : “ A Mystery  or  Sacra- 
ment is  a holy  act,  through  which  Grace,  or  in  other 
words,  the  saving  power  of  God,  works  mysteriously  on 
man.”  According  to  the  Church  of  Scotland  Sacra- 
ments are  holy  signs  and  seals  of  the  covenant  of  Grace, 
immediately  instituted  by  God  to  represent  Christ  and 
His  benefits  and  to  confirm  our  interest  in  Him.” 

The  corresponding  word  in  the  Greek  Orthodox 
Church  is  [jivcrTrjpLov,  or  mystery,  which  means  according 
to  Professor  Alivisatos  : 

A secret  and  mysterious  sacred  action  in  religion, 
which  is  not  easily  and  simply  understood,  and  which 
may  be  heard,  seen,  or  even  touched,  but  nevertheless 
cannot  be  the  subject  of  entire  knowledge  and  full 
understanding,  cannot  even  be  thoroughly  felt  by  every- 
one, but  only  by  the  initiated.” 

We  might  multiply  instances,  but  the  above  seem 
sufficient. 

It  is  neither  possible  nor  necessary  for  our  purpose 
to  construct  a definition.  But  it  may  be  accepted  that 
an  unfailing  characteristic  of  all  Sacraments  is  an  external 
action  dealing  with  material  things  to  which  a spiritual 
significance  is  attached  by  Divine  institution. 

The  question  of  the  relation  of  the  outward  and 
visible  sign  to  the  inward  and  spiritual  Grace  has  been 
a matter  of  much  controversy,  and  it  may  be  wiser  not 
to  attempt  to  solve  it,  but  to  recognise  with  the  Orthodox 
Church  that  it  is  a mystery.  It  may  be  wise  also  to 
recognise  that  there  are  certain  ordinances  which  the 
Christian  Church  accepts  either  as  directly  ordained  by 
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Christ  or  as  inherited  from  the  Apostolic  Church,  with- 
out attempting  to  assign  them  a common  name,  or  to 
define  their  common  characteristics.  It  is  not  necessary 
to  have  a binding  definition  of  Sacraments. 

^he  Nature  of  Sacraments 

We  have  been  impressed  by  the  somewhat  remarkable 
unanimity  which  becomes  apparent  from  the  study  of 
the  papers  in  certain  directions  concerning  the  nature 
of  the  Sacraments.  There  is  a difference  between  the 
scholastic  language  of  Roman  Catholic  theologians  and 
the  freer  expression  of  some  of  the  Protestant  con- 
tributors, but  the  teaching  appears  to  be  the  same  in 
reference  to  the  following  points  : 

1.  It  is  our  Lord  Jesus  Christ  who  accomplishes  every 
Sacrament,  and  the  action  of  the  Ministers  of  the  Church 
is  only  instrumental.  It  seems  sufficient  to  quote  St 
Thomas  Aquinas  : 

“ It  is  manifest  that  it  is  Christ  Himself  who 
accomplishes  all  ecclesiastical  Sacraments.  It  is  He 
who  baptises  ; it  is  He  who  forgives  sins.  He  is  the 
true  Priest,  who  offered  Himself  on  the  Altar  of  the 
Cross,  and  by  whose  power  His  body  is  daily  con- 
secrated on  the  altar.  And  because  He  was  not  to  be 
present  in  bodily  form  with  all  the  faithful  He  chose 
ministers,  through  whom  He  might  dispense  these 
benefits  to  the  faithful. 

“ Ministers  of  the  Church  neither  cleanse  from 
their  sins  those  who  come  to  the  Sacraments,  nor 
confer  Grace  by  any  virtue  of  their  own.  It  is  Christ 
who  does  this  as  through  certain  instruments.” 

2.  God  is  not  bound  by  His  Sacraments, — The  Sacra- 
ments were  appointed  in  order  to  be  means  and  pledges 
of  God’s  Grace  adapted  for  man’s  help,  and  not  in  order 
that,  apart  from  them,  salvation  might  be  unattainable. 

3.  Lhe  Sacraments  are  efficacious,  because  by  means  of 
them  Christ,  through  the  Holy  Spirit,  effects  His  Grace  in 
the  soul. 
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Sacraments  mean  the  personal  work  of  Christ  on  us. 
There  is  no  room  for  magic  in  the  Sacraments,  because 
they  are  the  work  of  Christ  and  are  efficacious  only  for 
those  who  receive  them  in  faith.  The  analogy  of  personal 
influence  explains  to  us  the  way  in  which  Christ  wins  us 
to  salvation,  and  how  the  Grace  of  Christ  is  compatible 
with  personal  freedom. 

4.  l^he  Sacraments  are  celebrated  by  the  minister  not 
in  any  right  of  his  own  but  as  the  minister  of  the  Church, 

It  is  the  Word  of  God  through  the  Holy  Spirit  that 
guarantees  the  efficacy  of  the  Sacraments.  The  prayers 
of  the  minister  are  offered  not  in  any  right  of  his  own 
but  as  representing  the  whole  Church. 

So  Khomiakoff  says : 

“ The  Seven  Sacraments  are  in  reality  not  accom- 
plished by  any  single  individual  who  is  worthy  of  the 
mercy  of  God,  but  by  the  whole  Church  in  the  person 
of  an  individual  even  though  he  be  unworthy.’’ 

So  Dr  Robinson  writes  : 

“ It  is  Christ  through  the  Church,  working  in  the 
personal  realm  within  the  heavenly  plane  of  worship, 
by  choice  and  the  rite  of  ordination,  who  gives  to  men 
the  sacred  character  of  Bishop  or  Deacon.” 

And  Dr  Jacobs  : 

Baptism  is  an  act  of  the  Church  obeying  the 
command  of  Christ.  ...  In  a larger  sense  it  is  an 
act  of  God  done  through  the  Church.” 

So  also  Dr  Wolf,  representing  the  Lutheran  Church  : 

God  Himself,  His  own  Word  is  operative,  where 
the  minis tri  verbi  divini  administer  the  Word  and  the 
Sacraments : non  repraesentant  proprias  personas^  they 
do  not  act  in  their  own  person  or  by  their  own  power 
but  repraesentant  Christi  personam  propter  vocationem 
ecclesiae,"^^  (Apol.  Conf.  Aug.  VH.  80,  Bek.  Schr.  240.) 
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It  may  seem  that  these  principles,  that  God  is  not 
bound  by  the  Sacraments,  that  Christ  is  the  Minister  of 
every  Sacrament,  that  as  the  Grace  of  Sacraments  comes 
from  the  personal  influence  of  Christ  through  the  Holy 
Spirit  on  our  persons,  there  is  nothing  magical  or 
mechanical  about  them,  and  that  Sacraments  are  per- 
formed by  the  Minister  not  in  any  right  of  his  own,  but 
as  the  Minister  of  the  Church,  are  universally  admitted, 
and  that  therefore  two  important  consequences  follow. 

The  first  is  the  condemnation  of  a good  deal  of  bad 
theology.  Sacramental  teaching  has  been  put  forward 
in  a way  which  seems  clearly  magical.  The  power  of 
the  priest  has  been  exaggerated.  The  necessity  of 
Baptism  and  other  Sacraments  has  been  misrepresented. 
It  has  been  asserted  that  unbaptised  infants  are  con- 
demned to  eternal  punishment.  The  necessity  of  a 
valid  Ordination  has  been  insisted  on  so  as  to  deny  all 
Sacramental  Grace  to  those  whose  ministers  have  not 
valid  orders. 

In  the  second  place  it  becomes  apparent  that  the 
opposition  to  a sacramental  system  has,  in  part  at  any 
rate,  arisen  from  opposition  to  this  mistaken  theology. 
It  has  not  been  realised  that  the  sacramental  system 
does  not  mean  the  limiting  of  God’s  power,  but  is  given 
to  man  to  enable  him  to  come  to  Christ  and  receive 
His  gifts.  The  hierarchy,  as  it  is  called  by  Professor 
Boulgakoff,  or  the  ministry,  has  not  an  exclusive  power 
which  will  enable  it  to  control  the  salvation  of  Christian 
men  and  women,  but  is  an  instrument  for  preaching  the 
Gospel  of  Christ,  for  the  salvation  of  souls,  and  for  the 
building  up  of  the  Church. 

A regular  ministry  and  carefully  performed  Sacra- 
ments represent  the  Church’s  care  for  the  sacred  rites 
with  which  it  is  entrusted. 

It  is  a matter  for  consideration  whether  the  recogni- 
tion of  these  principles  will  enable  a place  to  be  found 
in  a United  Church  for  a Society  like  that  of  the  Friends, 
who  do  not  in  their  religious  life  feel  the  need  of  Sacra- 
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ments,  if  at  any  rate  their  attitude  is  not  one  of  dogmatic 
antagonism  to  a Church  the  normal  life  of  whose  members 
is  based  on  the  Sacraments. 

Recipient  of  a Sacrament 

It  seems  to  be  universally  agreed  that  the  necessary 
condition  of  receiving  the  Grace  of  a Sacrament  is  the 
faith  of  the  recipient. 

It  is,  however,  necessary  to  guard  against  language 
which  is  occasionally  used,  which  suggests  that  the  only 
requisite  for  a valid  Sacrament  is  the  faith  of  the  recipient, 
and  ignores  completely  the  divine  action.  We  experience 
the  benefits  of  a Sacrament,  they  are  not  made  efficacious 
by  our  experience.  That  arises  from  the  work  of  Christ 
through  the  Holy  Spirit,  and  to  receive  the  benefits 
which  He  gives  us  we  must  approach  Him  in  the  way 
that  He  has  bidden  us. 


Validity 

There  is  an  unfortunate  ambiguity  in  the  meaning 
of  the  term  validity  which  causes  much  confusion  in 
theological  discussions.  It  seems  that  there  are  two  or 
three  possible  meanings  which  the  term  may  bear. 

(i)  By  many  theologians  the  terms  valid  ” and 
“ efficacious  ” in  reference  to  Sacraments  are  regarded 
as  synonymous.  Now  there  is  universal  agreement 
among  Christian  theologians  that  a Sacrament  cannot 
be  efficacious  as  a means  of  Grace  unless  there  is  faith 
in  the  recipient.^  If  therefore  the  terms  valid  and 
efficacious  are  taken  to  be  synonyms,  it  follows  that  the 
validity  of  a Sacrament  must  depend  not  only  on  the 
word  or  action  of  Christ,  but  also  upon  a condition  of 
faith  in  the  recipient.  On  this  view  want  of  faith  may 
therefore  for  any  particular  recipient  actually  invalidate 
a Sacrament  which  is  otherwise  performed  according  to 
Christ’s  appointment. 

^ The  application  of  this  principle  to  the  baptism  of  infants  requires 
special  consideration  which  cannot  be  given  to  it  here, 
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(2)  Other  theologians  assign  a different  meaning  to 
the  term  “ valid.”  According  to  them,  Christ  having 
attached  the  promise  of  a spiritual  gift  to  the  perform- 
ance of  certain  outward  signs,  a valid  Sacrament  exists 
whenever  the  appointed  signs  are  performed,  whether 
or  not  the  recipient’s  faith  is  sufficient  to  make  him  a 
partaker  of  the  promised  gift,  and  whether  or  not  the 
minister  is  on  the  particular  occasion  acting  in  accor- 
dance with  Christ’s  Will  in  performing  them.  According 
to  this  view  a valid  Sacrament  may  be  defined  as  a 
Sacrament  in  which  the  outward  signs  constituting  the 
Sacrament  itself  are  sufficiently  performed.  But  the 
acceptance  of  this  definition  need  in  no  way  confiict 
with  the  doctrine  that  the  (spoken)  Word  of  God  alone 
gives  validity  to  every  Sacrament,  so  that  apart  from  its 
utterance  it  is  impossible  that  the  outward  signs  of  a 
Sacrament  should  be  sufficiently  performed. 

Some  of  the  theologians  of  whom  we  are  now  speaking 
would  distinguish  sharply  between  a valid  Sacrament 
and  one  which  is  regular  or  canonical.  By  the  latter 
expression  they  would  understand  a Sacrament  performed 
in  the  Church  and  in  accordance  with  the  rules  and 
regulations  of  Church  order.  According  to  Roman 
Catholic  doctrine  valid  Sacraments  may  be  performed 
outside  the  body  of  the  Church.  Thus  any  human 
being  who  uses  the  appointed  form  and  matter  and  has 
the  intention  at  least  of  doing  what  the  Church  does, 
performs  a valid  Baptism.  A valid  Eucharist  may  also 
be  performed  by  those  not  in  the  communion  of  the 
Church,  but  only  if  the  minister  has  been  validly  ordained 
to  the  priesthood  by  a bishop  in  the  apostolical  succession. 

(3)  Some  theologians  have  held  the  view  that  Christ 
appointed  Sacraments  only  in  and  for  the  body  of  His 
Church  on  earth,  to  which  He  has  entrusted  the  steward- 
ship of  their  administration.  These  theologians  would 
not  dissent  from  the  second  definition  of  validity  given 
above.  But  they  would  not  be  able  to  distinguish  so 
sharply  between  valid  Sacraments  and  those  which  are 
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regular  or  canonical.  For  in  their  doctrine  the  outward 
signs  of  a Sacrament  cannot  be  performed  according  to 
Christ’s  appointment,  unless  they  are  performed  also 
according  to  the  ordinances  of  the  Church  which  is  His 
Body.  At  least  some  measure  of  regularity  therefore 
becomes  requisite  for  validity.  It  is  of  course  possible 
to  press  this  doctrine  in  the  direction  of  rigorism,  so  as  to 
pronounce  null  the  Sacraments  of  all  bodies  separated 
from  the  communion  of  the  Church.  This  was  done 
in  the  third  century  by  St  Cyprian.  On  the  other  hand, 
some  Anglican  theologians,  accepting  the  same  general 
principle  as  to  the  meaning  and  essential  conditions  of 
validity,  have  argued  that  the  divisions  of  Christendom 
are  divisions  within  the  Catholic  Church,  and  that  in 
a Church  so  divided  we  ought  to  regard  all  existing 
ministries  as  in  some  degree  defective  in  validity,  since 
the  single  order  which  Christ  appointed  for  His  Church 
has  been  broken. 

(4)  It  remains  to  be  added  that  not  a few  theologians 
attach  small  value  to  the  concept  of  validity,  and  depre- 
cate the  discussion  of  the  subject  as  tending  to  give  it  a 
false  importance  and  to  encourage  a barren  legalism. 

We  should  not  reach  unanimity  on  any  exact  definition 
of  the  meaning  or  essential  conditions  of  validity.  Never- 
theless, having  regard  to  Union  between  the  Churches, 
we  agree  on  the  following  propositions  : 

(1)  No  judgment  ought  to  be  pronounced  by  any 
Church  or  individual  denying  the  validity  (in  any  of 
the  senses  defined  above)  ^ of  the  Sacraments  performed 
by  any  Christian  body  which  believes  itself  to  be  observ- 
ing what  Christ  appointed  for  His  Church. 

(2)  We  believe  it  to  be  Christ’s  Will  for  His  Church 
that  every  Sacrament  should  be  so  ordered  that  all  may 
recognise  in  it  an  act  performed  on  behalf  of  the  whole 
body. 

(3)  To  this  end  there  is  need  of  an  ordained  ministry 

^ For  “ validity  (in  any  of  the  senses  defined  above)  ” Professor 
Arseniew  would  substitute  “ eiFectiveness.” 
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recognised  by  all  to  act  on  behalf  of  the  whole  Church 
in  the  administration  of  the  Sacraments. 

The  Number  of  the  Sacraments 

The  Roman  Catholic,  Orthodox,  and  Old  Catholic 
Churches  hold  that  there  are  seven  Sacraments,  but  the 
Protestant  Churches  accept  only  two  : Baptism  and 
the  Eucharist  or  Holy  Communion.  The  number  of  the 
Sacraments  largely  depends  upon  the  definitions  of 
the  term  Sacrament  as  given  by  the  various  Churches 
and  it  does  not  necessarily  represent  their  devotional 
life.  In  most  of  the  Protestant  Churches  there  can  be 
found  such  devotional  acts  as  correspond  to  the  five 
other  Sacraments  which  are  taught  by  the  Roman, 
Orthodox,  and  Old  Catholic  Churches.  Thus  Con- 
firmation (in  some  form).  Penance  or  Discipline,  Visita- 
tion of  the  Sick  (or  Sacramental  Service  to  the  sick). 
Ordination,  and  the  blessing  of  Marriage  can  be  noted 
as  customs  of  almost  every  Church.  And  even  though 
they  are  not  called  Sacraments,  nevertheless  they  are 
regarded  as  instituta  Dei  utilia,  as  the  second  Helvetic 
Confession  puts  it. 

We  agree  that  the  question  of  the  number  of  the 
Sacraments  should  not  be  regarded  as  an  insurmountable 
dividing  line  when  we  strive  to  attain  to  a United  Church. 


VI.  The  Ministry 
(i)  The  Minister  of  the  Sacraments 

All  Churches  agree  that  the  power  of  the  adminis- 
tration of  the  Sacraments  is  entrusted  to  the  ordinary 
ministry.  From  ancient  times  exceptions  to  this  rule 
have  been  permitted,  especially  in  respect  of  Baptism. 
In  cases  where  there  is  danger  of  death  Baptism  by 
laymen  and  also  by  women  is  recognised.  Only  in 
Presbyterianism  are  these  exceptions  not  permitted. 
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The  administration  of  the  Lord’s  Supper  is  strictly 
confined  to  the  ministry  in  the  Roman  Catholic,  Ortho- 
dox, Anglican,  Old  Catholic,  and  Presbyterian  Churches. 
In  Lutheranism  and  Methodism  occasional  dispensations 
are  granted  to  unordained  preachers  to  administer  the 
Lord’s  Supper.  Lay  administration  is  more  frequent 
among  the  Baptists,  Congregationalists  and  Disciples. 
In  Churches  where  such  exceptions  are  allowed  the 
principle  is  maintained  that  the  preaching  of  the  Word 
and  the  administration  of  the  Sacraments  are  acts  of  the 
Church  performed  by  Christ’s  commission,  and  on  this 
ground  it  is  held  that  the  absence  of  an  ordained 
minister  is  permissible. 


(ii)  The  Christian  Ministry 

We  submit  as  matters  of  general  agreement  the 
following  points  : 

1.  The  ministry  of  the  Word  and  Sacraments  was 
instituted  by  Jesus  Christ  “for  the  perfecting  of  the 
saints  . . . the  upbuilding  of  the  Body  of  Christ,”  and 
is,  as  was  agreed  at  Lausanne,  a gift  of  God  to  the 
Church. 

2.  This  ministry  does  not  exclude  but  pre-supposes 
the  “ royal  priesthood  ” to  which  all  Christians  are  called 
as  the  redeemed  of  Jesus  Christ.  The  Roman,  Orthodox, 
and  Old  Catholic  communions  explicitly  connect  this 
sacerdotium  regale  with  the  privilege  and  the  responsi- 
bility on  which  the  faithful  enter  through  Baptism  and 
Confirmation.  In  the  Protestant  communions  the  same 
priesthood  is  fundamental,  but  all,  we  think,  would 
agree  to  accept  the  statement  that,  with  the  Word  and 
the  Sacraments,  God  has  also  given  the  office  of  the 
ministry  to  the  Church. 

3.  Ordination  to  the  ministry,  according  to  the  New 
Testament  teaching  and  the  historic  practice  of  the 
Church,  is  by  prayer  and  the  laying  on  of  hands. 
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4.  It  is  essential  to  the  united  Church  that  there 
should  be  a common  ministry  universally  recognised.^ 

When,  however,  we  ask  how  this  ideal,  accepted  by 
common  consent,  is  to  be  realised,  divergences  o£  practice 
having  their  root  in  historical  and  dogmatic  causes 
present  themselves. 

(iii)  The  Development  of  the  Ministry 

1.  In  the  earliest  period  of  Church  organisation 
known  to  us  we  find,  side  by  side,  “ Apostles,  prophets, 
evangelists,  pastors,  and  teachers.”  The  titles  episkopos 
and  presbyter  os  appear  together  as  designations  of  one 
office.  Later,  by  a process  withdrawn  from  our  observa- 
tion but  having  its  roots  in  the  necessity  of  government, 
one  episkopos  is  exalted  above  his  fellow-presbyters,  and 
a threefold  ministry  of  bishops,  presbyters,  and  deacons 
results.  This  becomes  the  normative  form  of  the 
ministry  in  the  Catholic  Church,  but  traces  of  the  earlier 
oneness  of  episkopos  and  presbyteros  remain  and  give  rise 
to  divergent  theories  of  the  ministry  at  a later  crisis  in 
the  Church’s  life. 

2.  In  the  earlier  Catholic  period  the  bishops  and  the 
council  of  presbyters  appear  together,  and  the  Church 
may  be  regarded  as  governed  not  by  bishops  alone,  but 
conjointly  by  bishops  and  councils  of  presbyters.  The 
bishop  was  elected  by  the  Church.  The  laity  were  also 
given  a place  : Cyprian  speaks  of  the  laity  as  associated 
with  the  bishop  and  presbyters  in  the  government  of 
the  Church.  In  the  Middle  Ages,  however,  for  whatever 
reason,  the  council  of  presbyters  ceased  to  function  and 
was  not  revived  until  the  Reformation. 

3.  It  was  one  of  the  merits  of  the  Reformation  that 
it  restored  the  councils  of  presbyters,  though  in  some 
communions  in  a form  antithetical  to  the  hitherto 

} Professor  Gerke  would  add  the  following  note  : “ As  against  the 
formal  unity  of  office,  the  Lutheran  Church  would  lay  greater  stress  on 
the  spiritual  unity  of  the  U7^a  sancta  which  can  be  realised  without  giving 
up  the  existing  historical  organisations.” 
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existing  government  by  bishops.  In  England,  Sweden, 
and  Finland  the  bishops  as  a whole  or  in  part  accepted 
the  Reformation  and  episcopal  government  was  retained. 
In  other  countries,  such  as  Germany,  France,  Switzer- 
land, Scotland,  and  Hungary,  where  the  canonical 
authorities  opposed  all  evangelical  teaching,  the  Re- 
formers continued  the  government  of  the  Church  by 
presbyters,  here  taking  advantage  of  that  view  of  primitive 
Church  order  according  to  which  bishops  and  presbyters, 
as  successors  of  the  Apostles,  were  identical  in  office  and 
function.  Here,  however,  certain  distinctions  in  con- 
ception are  to  be  recognised. 

(iv)  ^he  Ministers  of  the  Churches 

(a)  Lutheran 

1 . In  the  Lutheran  Churches  the  ministry  is  brought 
directly  under  the  conception  of  the  Word  of  God,  given 
to  the  Church,  which  as  living  and  uttered  word  contains 
within  itself  the  necessity  and  the  provision  of  the 
ministry.  Luther  stressed  the  apostolicity  of  the 
kerygma  rather  than  the  apostolic  succession  of  the 
ministry,  and  many  Lutherans  would  decline  to  give  any 
other  account  of  the  origin  of  the  presbyter’s  office.  But 
Lutheranism  also  insists  that  the  minister  be  rite  vocatus. 

(b)  Reformed 

2.  In  the  Reformed  Churches  the  ministry  is  ex- 
plicitly regarded  as  a direct  institution  and  gift  of 
Jesus  Christ,  the  Head  of  the  Church.  Ordination  is 
by  presbyters,  lawfully  associated,  who  function  as 
successors  of  the  Apostles,  and  it  is  to  a ministry  in  the 
Catholic  Church.  Only  ministers  lawfully  ordained  may 
administer  the  Sacraments.  Though  the  office  of  episcopus 
praelatus  is  rejected,  the  powers  of  episcopal  oversight  in- 
stituted by  Christ  in  His  Church  are  not  abandoned  but 
are  retained  in  commission  of  presbyters.  Calvin  did  not 
object  to  calling  Ordination  a Sacrament,  but  reserved 
the  name  for  the  rites  of  Baptism  and  the  Lord’s  Supper, 
by  which  the  whole  body  of  the  faithful  are  sealed. 
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(c)  Methodist 

3.  In  Methodism,  the  ministry  is  regarded  as  the  gift 
of  Christ  to  His  Church,  and  the  direct  call  of  God 
to  preach  the  Word  is  regarded  as  indispensable.  It  is 
universally  held  that  the  power  of  Ordination  to  the 
ministry  rests  in  the  hands  of  the  living  Church,  that  the 
validity  of  a ministry  is  not  dependent  on  any  ministerial 
succession,  either  episcopal  or  presbyteral.  The  general 
usage  is  that  only  ordained  ministers  may  administer  the 
Sacraments,  but  in  exceptional  circumstances  dispensa- 
tions are  granted  to  probationers  not  yet  ordained,  or 
to  lay  pastors  to  administer  the  Lord’s  Supper.  While 
there  is  episcopal  government  in  the  Methodist  Episcopal 
Churches  of  the  United  States,  bishops  are  not  regarded 
by  Methodists  as  a separate  order  of  the  ministry. 

(d)  Congregational 

4.  In  Churches  of  the  Congregational  order — that  is 
Congregationalists,  Baptists,  and  Disciples — the  view  is 
held  that  it  is  Christ  in  His  Church,  through  the  spiritual 
competence  of  believers,  who  guarantees  the  validity  and 
continuity  of  the  ministry.  This,  they  claim  is  a high- 
Church  view.  It  is  the  Church  gathered  together  as  a 
royal  priesthood  which  has  the  right  and  power  in  Christ’s 
Name  to  ordain  a minister  for  the  preaching  of  the 
Word  and  the  administration  of  the  Sacraments,  and  in 
the  absence  of  an  ordained  minister  to  appoint  a layman 
to  perform  the  same  functions.  It  is  in  keeping  with 
this  that  Churches  of  this  order  refuse  to  ordain  any  man 
to  the  ministry  unless  he  be  called  to  a definite  charge. 

(e)  Catholic 

5.  The  Catholic  doctrine  is  that  from  the  beginning 
there  has  been  in  the  Church,  besides  the  royal  priesthood 
of  the  laity,  a special  ministry.  The  continuity  of  the 
ministry,  being  in  the  sphere  of  order  the  visible  sign 
of  the  Church’s  unity,  has  been  handed  down  from  the 
apostolic  age  through  the  apostolic  succession.  It  is 
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threefold,  consisting  of  bishops,  priests,  and  deacons. 
Bishops  have  to  be  consecrated  by  at  least  one,  ordinarily 
three  other  rightly  consecrated  bishops ; priests  and 
deacons  have  to  be  ordained  by  a bishop.  The  chief 
significant  function  of  a bishop  is  to  consecrate  bishops 
and  to  ordain  priests  and  deacons,  the  priest’s  function 
being  the  celebration  of  the  Eucharist. 

Ordination  is  a Sacrament  of  divine  institution, 
through  laying  on  of  hands  and  prayer.  It  gives  a 
character  indelehilis  and  a special  sacramental  Grace.  It 
cannot  be  repeated.  Only  bishops  and  priests  have  the 
power  to  celebrate  the  Eucharist. 

(v)  Apostolic  Succession 

In  connection  with  the  ministry  it  is  thus  important  to 
consider  the  apostolic  succession,  as  great  weight  is  laid 
on  it  by  some  Churches.  In  the  history  of  the  Christian 
Church  it  has  been  used  with  more  than  one  meaning. 
As  a result  serious  confusion  and  misconception  has 
arisen.  It  is  necessary,  therefore,  carefully  to  distinguish 
these  meanings. 

(1)  It  means  the  succession  in  office  of  the  bishops 
of  the  principal  Churches,  which  was  looked  on  as 
a guarantee  of  the  orthodoxy  of  the  Church  against 
heretics.  In  this  sense  it  is  used,  for  example,  by 
Irenaeus,  Eusebius  and  Augustine. 

(2)  It  means  succession  by  Ordination.  It  has  been 
held  that  the  first  bishops  were  consecreatd  by  the' 
Apostles,  and  all  bishops  afterwards  by  other  bishops, 
and  that  in  this  way  the  grace  of  orders  has  been  trans- 
mitted from  the  Apostles.  It  has  been  further  held 
that  none  but  those  thus  consecrated  have  a valid 
ministry  or  can  perform  valid  Sacraments. 

(3)  But  many  who  believe  in  the  apostolic  succession 
do  not  accept  this  position.  They  deny  that  the  Church 
and  valid  Sacraments  depend  on  it.  They  hold  that 
this  implies  a mistaken  conception  of  the  nature  of 
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Sacraments.  They  believe  that  there  is  no  Scriptural 
authority  for  denying  the  validity  of  non- episcopal 
orders.  They,  however,  still  believe  in  the  value  of 
apostolic  succession.  They  hold  that  it  can  certainly 
be  traced  back  to  the  second  century,  and  that  the 
testimony  of  Clement  of  Rome  implies  that  a succession, 
although  perhaps  through  presbyter-bishops,  goes  back 
to  the  Apostles.  They  hold  that  this  continuity  of 
external  succession  is  of  great  benefit  to  the  Church. 
Through  it  the  Bible,  the  creeds,  and  the  traditions  of 
Christian  life  have  been  handed  down. 

Some  would  go  further  and  maintain  that  the 
continuity  of  external  succession  is  an  essential  element 
in  that  unity  of  order  now  broken,  which  is  of  divine 
appointment  for  the  Church. 

(4)  The  Orthodox  Church  and  the  Old  Catholics 
although  insistent  on  the  necessity  of  Episcopal  Ordina- 
tion are  not  committed  to  the  condemnation  of  the 
orders  of  other  Churches.  The  Anglican  Church  at  the 
Lambeth  Conference  has  recognised  the  spiritual  value 
of  non-episcopal  orders.  But  these  Churches  would 
believe  that  the  Historical  Episcopate  is  of  great  value 
to  the  Church  and  is  the  one  basis  of  order  on  which  a 
united  Church  could  be  built. 

(5)  Many  who  believe  in  the  Historical  Episcopate 
would  define  it  as  meaning  the  three  orders  of  bishops, 
priests,  and  deacons  and  the  rule  of  Episcopal  ordination 
and  consecration.  It  would  not  mean  any  doctrinal  teach- 
ing concerning  the  ministry.  The  organisation  of  the 
United  Church  of  the  future  would  include  an  Episco- 
pate, constitutional  and  representative,  together  with  a 
recognition  of  the  authority  of  the  council  of  presbyters, 
and  of  the  Christian  laity  in  the  councils  of  the  Church.^ 

1 See  the  paper  of  Professor  Gerke : 7 he  Origin  of  the  Christian 
Ministry,  in  which  a different  interpretation  of  the  development  of  the 
ministry  and  the  apostolic  succession  is  put  forward,  which  is  in  agree- 
ment with  German  Theology  (for  example  Professor  Lietzmann)  and 
which  necessarily  leads  to  other  conclusions. 

36 


REPORT  pF  THEOLOGICAL  COMMISSION 


(vi)  Conclusions 

It  is  not  possible  to  enter  here  into  all  the  questions 
which  arise  when  the  thought  of  one  common  ministry 
universally  recognised  in  the  whole  Church  is  applied 
to  these  historical  divergences,  but  certain  suggestions 
may  be  offered  as  matters  likely  to  be  of  common 
consent. 

1 . The  essential  thing  is  that  we  unite  together  upon 
an  agreed  ministry,  and  upon  the  recognition  of  its 
fundamental  importance  in  the  Church’s  life.  In 
considering  the  threefold  ministry  of  the  Undivided 
Church,  we  find  that  the  Church  of  England,  while 
retaining  and,  for  historical  reasons,  insisting  upon  this 
form,  has  not  imposed  official  sanction  upon  any  doc- 
trine of  Apostolic  Succession.  The  threefold  ministry  is 
regarded  as  of  the  historical  order  of  the  Church,  but 
otherwise  as  wide  a divergence  of  opinion  exists  with 
regard  to  it  in  the  Church  of  England  as  anywhere 
else. 

2.  The  necessary  preliminary  to  the  putting  forward 
of  any  scheme  of  united  ministry  lies  in  a proper  under- 
standing and  evaluation  of  the  existing  orders  in  the 
divided  Churches.  Communions  such  as  the  Lutheran 
and  the  Reformed  have  a basis  in  ecclesiastical  history, 
confirmed  by  centuries  of  experience  of  the  divine  work- 
ing in  and  through  them  for  the  world.  The  approach 
to  union  here  seems  to  be  dependent  on  the  recognition 
by  the  Churches  which  hold  to  the  historic  episcopate 
that  here  also  exist  valid  forms  of  that  apostolic  ministry 
which  we  agree  to  regard  as  essential.  Lutheranism 
does  not  look  on  the  so-called  Historic  Episcopate  as  a 
conditio  sine  qua  non  of  the  unity  of  the  Churches,  but 
holds  all  ministries  which  truly  serve  the  verbum  divinum 
as  of  apostolic  authority.  So  with  the  Reformed  com- 
munions. The  Church  of  Scotland,  for  example,  is  not 
concerned  to  lay  stress  upon  the  apostolic  continuity 
of  its  ministry,  but  if  apostolic  succession  were  made 
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the  criterion  of  a valid  ministry,  it  could  not  but  assert 
its  possession  of  a ministry  having  that  qualification. 

Comprehension  at  this  point  must  take  the  form  of 
the  fullest  recognition.  Each  Church  must,  at  the  same 
time,  fully  recognise  its  own  need  of  what  union  with 
others  can  supply.^ 

3.  If  the  orders  of  the  United  Church  should  include 
episcopal,  presbyteral  and  congregational  elements,  as 
was  suggested  at  Lausanne,  there  should  be  no  difficulty 
in  the  way  of  achieving  the  mutual  recognition  which  is 
here  suggested  as  the  preliminary  to  all  further  steps. 
In  Churches  of  the  Congregational  type  the  concep- 
tion of  apostolic  succession  would  be  sought  in  the  life 
of  these  Christian  societies,  and  thus  the  doctrine  of 
apostolic  succession  would,  if  there  was  a common  basis 
of  faith,  acquire  the  fullness  to  which  it  is  entitled  by 
comprehending  at  once  the  Word,  the  ministry,  and  the 
life  of  the  Christian  Society. 

4.  It  is  our  common  duty  to  pray  and  to  labour  by 
every  means  for  the  promotion  of  such  a closer  under- 
standing. 

VII.  The  Doctrine  of  the  Sacraments 
(a)  Baptism 

Baptism  may  be  considered  to  be  a sign  of  Christian 
unity  together  with  the  Christian  creed,  or  at  least  the 
doctrines  taught  in  the  creed.  With  the  exception  of 
the  Friends  all  Christian  bodies  accept  it,  and  a Baptism 
correctly  performed  with  the  invocation  of  the  Trinity 
is  accepted  by  every  Church,  in  whatsoever  Church  it 
may  have  been  performed.  There  are,  however,  three 
not  unimportant  points  of  difference. 

I.  The  majority  of  Churches  hold  that  Baptism  is  the 
rite  of  admission  to  the  Christian  Church,  so  that  those 
who  are  baptised  should  be  called  Christians  and  those 
who  are  not  baptised  should  normally  not  be  so  called. 

1 Professor  Arseniew  would  delete  this  paragraph. 
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There  are  some  who  would  object  to  this,  pointing  out 
that  a man  who  is  not  baptised  may  be  quite  a good 
Christian. 

It  is  pointed  out  on  the  other  hand  that  this  seems 
to  confuse  our  action  in  bringing  man  to  God  with 
God’s  calling.  Dr  Vetter  points  out  that  “ according  to 
Catholic  doctrine  actual  Baptism  {baptismus  in  re)  may 
be  replaced  with  equal  effectiveness  by  baptismus  in  voto^ 

i.e.  the  act  of  turning  wholeheartedly  to  God  in  love  and 
repentance/  combined  with  the  desire  for  Baptism. 
Baptismus  in  voto  {implicite)  also  takes  place  when  an 
unbaptised  person  who  as  yet  knows  nothing  of  the 
Saviour  and  His  appointment  of  the  Sacrament  of 
Baptism,  turns  his  whole  heart  to  God.” 

We  can  put  it  more  simply  by  saying  that  Baptism 
does  not  bind  God’s  action,  but  that  we  are  justified  in 
regarding  it  as  the  normal  entrance  to  the  Church  and 
so  in  insisting  on  its  necessity. 

2.  A somewhat  similar  difficulty  is  raised  by  the 
doctrine  of  baptismal  regeneration.  The  greater  number 
of  Churches  say  that  in  Baptism  a man  receives  the  gift 
of  regeneration  and  becomes  a child  of  God. 

It  would  be  maintained  by  others  that  a man  becomes 
a child  of  God  when  he  is  converted,  whether  this  was 
before  or  after  Baptism. 

It  might  be  replied  that  this  is  to  confuse  God’s 
action  with  our  response  to  it.  It  is  He  that  makes  us 
children  of  God  and  the  way  in  which  He  has  bidden  us 
come  to  Him  is  Baptism.  We  become  His  children  in 
Baptism  whether  or  no  we  accept  His  call  and  act 
worthily  of  our  Sonship. 

3.  Infant  Baptism, — ^While  by  far  the  larger  number 
of  Christian  Churches  recognise  and  value  the  rule  of 
infant  Baptism,  certain  bodies,  such  as  the  Baptists  and 
the  Disciples  of  Christ,  reject  it.  The  reason  given  is 
that  as  the  faith  of  the  recipient  is  recognised  to  be 
the  necessary  condition  of  receiving  the  benefit  of  the 
Sacrament,  and  the  infant  baptised  cannot  exercise  faith, 
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the  rite  becomes  meaningless,  or  implies  a semi-magical 
view  of  the  nature  of  the  Sacrament. 

It  is  pointed  out  in  reply  that  the  child  cannot  be 
isolated  from  the  parents  who  want  to  have  it  baptised  ; 
and  the  parents  cannot  be  isolated  from  the  Christian 
family  in  a large  sense,  and  this  Christian  family  in  a 
broader  sense  cannot  be  considered  apart  from  the  whole 
congregation  of  believers.”  The  child  in  Baptism  is 
made  a member  of  the  Christian  Church  and  is  brought 
to  Christ.  He  becomes  a recipient  of  God’s  loving  care, 
and  as  he  grows  up  and  the  capacity  of  faith  is  developed, 
takes  to  himself  the  divine  Grace  with  which  he  is 
surrounded. 


Conclusion 

We  agree  that  Baptism  in  the  name  of  the  Trinity  is 
the  necessary  bond  of  unity  of  the  Christian  Church. 

(b)  The  Eucharist 

^ Any  attempt  to  unite  the  Church  on  the  basis  of  a 
specific  doctrine  of  the  Eucharist  would  be  bound  to 
fail ; for,  in  the  first  place,  every  precise  definition  of  the 
Presence  in  the  Eucharist  or  of  the  nature  of  the  sacrificial 
action  is  bound  to  be  a limiting  thing  ; and,  in  the  second 
place,  the  attempt  to  define  the  nature  of  the  Real 
Presence  and  to  impose  such  theological  definition  on 
the  Church  has  itself  been  the  cause  of  disunity.  The 
important  thing  is  that  we  should  celebrate  the  Eucharist 
with  the  unfailing  use  of  the  Words  of  Institution 
and  with  agreement  as  to  its  essential  and  spiritual 
meaning. 

, We  do  all  believe  in  the  Real  Presence  of  Christ, 
though  as  to  how  the  Presence  is  manifested  and  realised 
we  may  differ.  We  all  believe  that  the  Eucharist  re-pre- 
sents the  Sacrifice  of  Christ,  though  how  to  define  the 
relation  of  it  to  the  one  Sacrifice  we  may  not  know.  We 
all  believe  in  the  spiritual  union  with  Christ  and  with 
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one  another  in  the  Sacrament  of  the  Lord’s  Supper. 
‘‘  Because  the  bread  is  one,  we  who  are  many  are  one 
body,  for  we  are  all  partakers  of  the  one  bread  ” (i  Cor. 
X.  17).  We  all  agree  that  the  Sacrament  of  the  Lord’s 
Supper  is  a verbum  visibile  of  the  Divine  Grace,  and 
likewise  the  thanksgiving  (ev^apLo-Tva)  of  the  redeemed 
people  of  God.  And  we  all  believe  that  the  Sacrament 
is  the  great  corporate  act  of  worship  of  the  Christian 
Church,  grounded  in  the  historical  fact  of  the  Incarna- 
tion and  pointing  forward  to  its  eschatological  fulfilment 
in  the  coming  of  our  Lord. 

We  agree  that : 

A condition  of  union  will  be  the  Celebration  of 
the  Eucharist  with  the  unfailing  use  of  the  Words  of 
Institution. 


VIII.  Conclusions 

Various  points  of  agreement  in  our  Report  are 
gathered  together  here  for  the  sake  of  convenience. 

1.  The  Biblical  Basis. 

We  agree  that  although  Biblical  criticism  has  led  to 
some  uncertainty  as  to  the  explicit  words  of  Jesus  in 
regard  to  the  Sacraments  and  the  ministry.  Baptism  and 
the  Lord’s  Supper  have  occupied,  from  the  very  begin- 
ning, a central  and  determining  position  in  the  life  of 
the  Church,  and  that  these  rites  have  a concrete  historical 
foundation  in  the  human  life  of  Jesus.  We  have  there- 
fore the  right  to  found  the  sacramental  and  ministerial 
practice  of  the  Church  on  a biblical  basis. 

2.  The  Bible  and  Tradition, 

We  agree  : 

(i)  That  in  all  sacramental  doctrine  and  practice 
the  original  and  ultimate  authority  is  Christ  Himself. 
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(2)  That  His  Will  is  made  known  to  us  through  the 
Holy  Spirit  who  enables  us  to  interpret  Scripture  as 
expressing  the  living  Word  of  God  to  every  age,  and 
has  constantly  guided  the  Church  and  moulded  its 
tradition  in  so  far  as  it  has  walked  by  faith  in  its 
living  Lord. 

(3)  We  recognise  the  true  guidance  of  the  Holy 
Spirit  by  the  acknowledgment  of  the  lordship  of 
Jesus. 

(4)  All  Church  tradition  ought  to  be  controlled  and 
tested  by  Scripture. 

(5)  That  the  Church  is  to  be  looked  on,  not  as  a 
merely  conservative  or  static  society,  but  as  a living 
and  growing  organism  and  communion,  the  Holy 
Spirit  guiding  us  into  all  truth. 

3.  The  Nature  of  Sacraments, 

We  agree  that  : 

(1)  It  is  our  Lord  Jesus  Christ  who  accomplishes 
every  Sacrament,^  and  the  action  of  the  ministers  of 
the  Church  is  only  instrumental. 

(2)  God  is  not  bound  by  His  Sacraments. 

(3)  The  Sacraments  are  efficacious,  because  by 
means  of  them  Christ,  through  the  Holy  Spirit,  effects 
His  Grace  in  the  soul. 

(4)  The  Sacraments  are  celebrated  by  the  minister 
not  in  any  right  of  his  own  but  as  minister  of  the 
Church. 

4.  Validity, 

Having  regard  to  union  between  the  Churches,  we 
agree  on  the  following  propositions : 

(i)  No  judgment  ought  to  be  pronounced  by  any 

‘ Professor  Arseniew  would  add  ; “ through  the  Holy  Spirit.” 

42 


REPORT  OF  THEOLOGICAL  COMMISSION 

Church  or  individual  denying  the  validity  ^ (in  any  of 
the  senses  defined  above)  of  the  Sacraments  performed 
by  any  Christian  body  which  believes  itself  to  be 
observing  what  Christ  appointed  for  His  Church. 

(2)  We  believe  it  to  be  Christ’s  Will  for  His  Church 
that  every  Sacrament  should  be  so  ordered  that  all 
may  recognise  in  it  an  act  performed  on  behalf  of  the 
whole  body. 

(3)  To  this  end  there  is  need  of  an  ordained  ministry 
recognised  by  all  to  act  on  behalf  of  the  whole  Church 
in  the  administration  of  the  Sacraments. 


5.  The  Ministry, 

In  the  light  of  our  discussions  we  agree  that  : 

(1)  The  ministry  of  the  Word  and  Sacraments  is  a 
gift  of  God  to  the  Church,  and  a common  ministry  is 
essential  to  the  united  Church  of  the  future. 

(2)  Because  of  the  divided  state  of  the  Church  no 
existing  orders  of  the  ministry  attain  to  the  fullness  of 
the  Divine  intention.^ 

(3)  Where  there  is  true  unity  in  the  Faith  of  the 
Gospel  the  bringing  together  of  the  divided  com- 
munions of  Christendom  under  a common  form  of 
ministry  is  not  beyond  attainment. 

(4)  In  the  endeavour  to  attain  this  goal,  account 
should  be  taken  of  the  manifold  working  of  the  Spirit 
of  God  in  all  true  ministries  of  the  Word  and 
Sacraments  : ‘‘  There  are  diversities  of  gifts,  but  the 

^ Professor  Arseniew  would  substitute  “ effectiveness  ” (see  p.  29). 

2 Canon  Quick,  Dr  Manson,  Dr  Robinson  and  Dr  Flew  would  wish 
to  add,  “ Inasmuch  as  the  Ministry  was  intended  for  the  whole  Church.” 
Moreover,  Professor  Arseniew  and  Dr  Neufeld  feel  compelled  to  add  the 
following  : “We  can  accept  this  statement  only  in  the  meaning  that  the 
gift  of  God  is  not  vitiated  by  the  fact  of  the  disunion,  and  that  it  is  only 
limited  thereby  as  to  the  full  scope  of  its  working.”  As  against  speculations 
on  the  divine  intention  for  the  Ministry  Professor  Gerke  would  emphasise 
the  belief,  that  in  all  communions  which  have  developed  in  history  the 
fullness  of  the  divine  revelation  is  present. 
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same  Spirit.  And  there  are  differences  of  administra- 
tions, but  the  same  Lord  ...  it  is  the  same  God 
which  worketh  all  in  all.  . . . The  greatest  of  these 
is  charity”  (i  Cor.  xii.  4-6;  xiii.  13). 

6.  ^he  Sacraments  and  Reunion, 

(1)  Baptism  in  the  name  of  the  Trinity  is  the 
necessary  bond  of  unity  of  the  Christian  Church. 

(2)  A condition  of  union  will  be  the  celebration  of 
the  Eucharist  with  the  unfailing  use  of  the  Words  of 
Institution. 

Signed — 

*Nicolas  Arseniew, 

*R.  Newton  Flew, 
*Friedr.  Gerke,  - 
Heinrich  Hermelink^ 
*WiLLiAM  Manson, 
^Oliver  C.  Quick, 

*W.  Robinson, 

^Herbert  Neufeld, 

R.  Will, 

Bela  Vasady, 

A.  C.  Gloucestr: 
Chairman. 

R.  Dunkerley, 

Secretary. 

* Signed  subject  to  notes. 
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This  pamphlet  is  the  Report  of  the  Third  Commission 
appointed  by  the  Continuation  Committee  in  preparation 
for  the  World  Conference  and  forms  the  introduction  to 

the  hook  “ The  Ministry  and  Sacraments  ” mentioned  below. 
Information  about  the  work  of  the  other  Commissions 
and  the  Movement  in  general  can  be  obtained 
from  the  Secretariat. 
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